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{TIBETAN} 00:00:11

So first of all, we begin with adjusting your motivation, thinking that you are here on this occasion to receive the 
most profound Mahayana teachings with the ultimate aim of reaching the state of unsurpassable enlightenment in 
order to benefit all mother sentient beings. With this thought please adjust your motivation according to the 
instructions of all the great lamas of this tradition.

00:00:11 {TIBETAN} 00:01:56

We begin right away with the reading from the handout. "Question. How is each of the four truths differentiated 
into the coarse and the subtle?" We're talking here about a differentiation, and this is quite important for the 
Middle Way Consequence School. Because the Middle Way Consequence School says that, if you have the gross 
truth of the path this is not the truth of the path. If you have gross truth of cessation this is not the truth of 
cessation. We are differentiating from that point of view. The first paragraph, 

"the contaminated aggregates that are produced by the conception of true existence that apprehends 
persons as existing by way of their own characteristics are subtle true sufferings. Whereas the 
contaminated aggregates that are produced by the view of the transitory collection that apprehends person
as self-sufficient and substantially existent are coarse true sufferings."

00:01:56 {TIBETAN} 00:03:18

It's a differentiation into different types according to the words expressing it. It's an expressive differentiation.

00:03:18 {TIBETAN} 00:03:42

So it is a difference from the point of view of not making the distinction between that which is imputed or called 
that and that which in reality actually is that.

00:03:42 {TIBETAN} 00:05:02

You can see here that it begins by, first of all, making this division and it gives the subtle truth of suffering. Now 
in general, when we talk about the truth of suffering, we identified this as being contaminated aggregates, and the
root cause for that is true grasping. If you don't have that root grasping as the root, as the cause, you will not have
the contaminated aggregates. So you won't really have the truth of suffering. If you look at the twelve links, the 
twelve links begin with that ignorance, which is ignorance of self-grasping, of true grasping. And if you didn't 
have that, if you didn't start that sequence with that you would not end up taking another set of aggregates, so you
wouldn't have the truth of cessation. That's general.

00:05:02 {TIBETAN} 00:06:44

So if we look at the second, because first it gives the subtle and then it gives the gross, and it says, "aggregates 
that are produced by the view of the transitory collection that apprehends persons as a self-sufficient, 
substantially existing, and this is the coarse truth of suffering." So you have to ask where does this apprehension 
or where that grasping that conceives the person to be self-sufficient and substantially existing is coming from. 
That also is coming from that basic root ignorance of true grasping.

00:06:44 {TIBETAN} 00:08:03

You can see, here, that we have a differentiation in terms of the subtle and the coarse. And if you say this 
differentiation is by means of the cause that brings about this, it is not correct. Definitely the subtle one is stated 
very clearly, that it comes from grasping, as the aggregates being produced from the view of the person being 
established from its own characteristics. But the second one that is defined as the coarse one ultimately comes 
from the same cause as well. So it's no differentiation from the point of view of the cause.
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00:08:03 {TIBETAN} 00:10:32

We say that the differentiation of one being gross and the other one subtle is not from the point of view of the 
cause, but it is actually from the point of view of how you come to realize it. We say it's not from the point of 
view of the cause because the first one is very clearly stated that the cause is grasping at the person to exist from 
its own characteristics. And although, for the second one, the gross one, it says that it comes from apprehending 
the person as being self-sufficient and substantially existing, we have to understand that that type of grasping 
ultimately comes from holding the person to exist from its own characteristics. So if you trace it back, really the 
cause is the same. So there must be a different way, some different reason. And the reason is how you 
comprehend that, how you realize that. In the first case you have to realize that the person is not established from 
it's own characteristics. In the second case, what you actually have to understand is because you have developed 
the view of the transitory collection, apprehending the person to be self-sufficient and substantially existing, you 
have to work in terms of overcoming that idea of being self-sufficient and substantially existing. So this is how 
you comprehend it. So it's from the point of view of what you comprehend that we have differentiation.

00:10:32 {TIBETAN} 00:13:35

Basically, here, we are dealing with two types of grasping. One is grasping at the person to exist from its own 
characteristics. The other one is grasping at the person to be substantially existent and self-sufficient. And there is
difference in the grossness of these two types of grasping. Now what happens is that, you have a particular 
grasping whether the first one or the second, and then due to that grasping you establish aggregates. So the mind 
here has to comprehend how those aggregates are established due to a particular type of grasping. And because 
we make a differentiation from the point of view of the grasping, one is more subtle. More subtle means it is 
more difficult to understand. It is more difficult to understand that the person is not established from its own 
characteristics, and therefore it is more difficult to realize how the aggregates are established through this type of 
grasping, because you don't understand the grasping, because the grasping is very subtle, it's difficult to 
understand. The second type of grasping, which is grasping the person to be substantially and self-sufficiently 
existing person, it's a grasping that is not so difficult to understand. It is easier to understand. And therefore, if 
you try to understand how do I establish contaminated aggregates due to that particular type of grasping, that 
understanding is easier because you can understand the grasping that is the direct reason behind the generation of 
the aggregates. So it is from that point of view that the differentiation is made. Basically, the two graspings are 
different. One is more subtle, more difficult to understand, and the other one is much more easy to understand, 
and therefore the second one is said to be coarse.

00:13:35 {TIBETAN} 00:17:42

We can see here that that we make distinction of the subtlety, saying one is called subtle, and the other one is 
coarse from the point of view of how difficult and how easy it is to realize that. However, this is not a rule that 
applies in every case where we make differentiation between things being subtle and coarse. There's no pervasion
that if it is hard to realize it is going to be classified as subtle, and if it is easier to realize it's going to be classified
as coarse. For example, we make differentiation in terms of the object of abandonment, saying some of them are 
subtle, some of them are coarse; we make differentiation in terms of the object of negation, saying some are 
subtle, some are coarse; we make differentiation in terms of emptiness, subtle and coarse; we make 
differentiation in terms of realizations, saying some realizations are more subtle, some realizations are more 
coarse. However, the difficulty of the realization is not what determines the subtlety or the coarseness. And to 
give you an example of that, when we are dealing with the selflessness of the person and the selflessness of 
phenomena, in terms of subtlety they are the same. There is no difference, and there is no difference because we 
are negating exactly the same object of negation. We are negating exactly the same thing: lack of inherent 
existence. It does not truly exist, whether you're talking about the person or whether you're talking about 
phenomena. So because there's no difference in terms of the object of negation, we say there's no difference in the
subtlety between the selflessness of the person and the selflessness of phenomenon. However, there is difference 
in terms of which one is easier to realize. It is easier to realize the selflessness of the person and this is why it is 
realized first. And then, it is harder to realize the selflessness of phenomena, and this is why this is realized later. 
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But in terms of subtlety, which selflessness is more refined and which one is more gross, you can not make a 
distinction. They are equal.

00:17:42 {TIBETAN} 00:21:31

We have established, for the first one we're talking about the truth of suffering, and we have said we make here a 
distinction in terms of coarse and subtle. But the distinction is not from point of view of the cause because 
ultimately, for both of them the cause is grasping at the person to exist from its own characteristics. So it's not due
to the cause, but the differentiation is from the point of view of one of them being easier to appear to the mind. 
One being easier to be comprehended by the mind, and the other one being more difficult. The one that is more 
difficult is the subtle, the one that is easier to appear in mind is the coarse.

00:21:31 {TIBETAN} 00:22:27

The second one, "Similarly, the cravings that are induced by the view of the transitory collection, that apprehends
persons as existing by way of their own characteristics are subtle true origins. Whereas the cravings that are 
induced by the view of the transitory collection that apprehends the person as self-sufficient substantially existent
are coarse true origins."

00:22:27 {TIBETAN} 00:24:28

We see here, for the second one, which is truth of origin, again, it's making a differentiation between subtle and 
coarse. But it's not from the point of view of the cause, and it's not from the point of view of the nature. In both 
cases you can see that the nature is described as craving. As for the cause, we know that they both ultimately 
trace back to the original cause. And therefore, again, the differentiation is made from the point of view of which 
one is easier to appear in the mind, or which one is easier to realize or comprehend. One is going to be easier, and
the other one is going to be more difficult. So you can see it is craving, and that craving is induced by something. 
So it's either going to be induced by the view of the transitory collection that apprehends person as existing by 
way of its own characteristics, or it's going to be induced by the view of the transitory collection, that apprehends 
the person as self-sufficient and substantially existing. And because, again, it's which one is easier to appear in 
the mind, which one is easier to comprehend. One is easier than the other.

00:24:28 {TIBETAN} 00:27:54

We see in the second paragraph that it's talking about craving that is "induced," it doesn't say "produced" it says, 
"induced." So if we were talking about craving that is produced by a particular type of grasping it would be 
similar to the first paragraph. Since it says "induced," we are dealing with something which is concordant with 
the cause that induces it. So we are talking about craving that is induced, and therefore is concordant with a 
particular type of true grasping. In the first case, it is concordant with the grasping of the self being established 
from its own characteristics. In the second case it is induced, and therefore it is concordant with the grasping of 
the person being self-sufficient and substantially existing.

00:27:54 {TIBETAN} 00:30:33

We are talking, here, about the truth of origin, and we identify or we explain the truth of origin as being craving. 
So it's a type of attachment. There are basically two ways of positing things. One way is to talk about craving that
is produced from a certain type of grasping. Okay. So that is straightforward and is similar to the first paragraph. 
So we say, you have craving. How is that craving produced? It is either produced through grasping at the person 
to be established from its own characteristics, or it is produced through grasping at the person existing as a 
substantially existent and self-sufficient self. So this is quite clear. So how is it produced? It's either produced 
from this type of grasping or that type of grasping. And you can see the difference, one is easier to understand, 
one is more difficult to understand. This is if you use the verb "produced." If you use the verb "induced," there's a
different meaning. Because now we come into this presentation which is a unique presentation, according to the 
Middle Way Consequence School, that explains that because we are saying it is concordant with a particular type 
of grasping, then that affliction, in terms of its nature, it is having a difference. It has something which is 
different. It's more subtle. In one case it's more subtle.
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00:30:33 {TIBETAN} 00:35:20

If we look closely at this sentence, it says, 

"Craving that is induced by the view of the transitory collection that apprehends persons as existing by 
way of its own characteristics."

We have the word "induced" here, and we have to understand who is inducing what. The view of transitory 
collection, which is actually coming from grasping at the person existing from its own characteristics, is the cause
that is going to induce something. What is it inducing? It is inducing craving, a type of attachment. So that 
actually clearly indicates that one is the cause—that grasping at the person established from it's own 
characteristics, and the other one is the result—craving. So when we say that they are concordant, we have to be 
very careful, because concordant indicates that there are two things that exist at the same time. And as they exist 
at the same time, they have the same focal object, that they are have the same mode of apprehension, and so on, 
and so forth. That's the usual understanding of "concordant." Concordant means these two things operate at the 
same time and they share certain characteristics. Another explanation is that, when we use the term "concordant," 
what we really mean is that one is aiding the other, one is supporting the other. Meaning that as soon as you have 
that grasping of the person existing from its characteristics, almost immediately you are going to have craving. So
in that sense. But, if we go into the first understanding of "concordant," which is the predominant/prevailing 
understanding, we have to be very careful here, because you can see that one is the cause—the grasping, and the 
craving is the result. So we're not saying that the cause and the result are concordant. They cannot be. The cause 
is before, and the result is after. They are not concordant at any time. What is happening is that this grasping 
creates a continuum, and that as the grasping is a cause and produces craving it creates a continuum of grasping, 
and that continuum of grasping is concordant with that craving. So at some point in time we have something 
which is in the nature of craving, and at the same time it's in the nature of grasping. And therefore we can say that
they are concordant, they have the same focal object, they are apprehending the object in the same way, and so 
forth. So this is how "concordant" is understood. It's not the original cause that is concordant with the result. It's 
the continuum of the cause of the grasping that is concordant with the result. Is that clear?

00:35:20 {TIBETAN} 00:39:54

We come to say that at some point we have craving, and that craving that we have there, at the same time is 
craving and also it is grasping. Basically we are positing a common locus of craving and grasping. So that 
craving, that very thing, that craving is also grasping. It's not the initial grasping, it is the continuum, the 
subsequent moments of that grasping. And that is the actual presentation of the Middle Way Consequence School 
in terms of this affliction. This is what this subtle affliction is, it's the common basis between two things. It is the 
craving and grasping at the same time.

00:39:54 {TIBETAN} 00:41:03

As for the rest of the sentence, it says, "whereas the cravings that are induced by the view of the transitory 
collection that apprehends person as self-sufficient and substantially existent are coarse true origins."

00:41:03 {TIBETAN} 00:41:59

As you can see, the phrasing is the same. So we're talking here about the transitory collection that apprehends 
now the person to be self-sufficient and substantially existing, as being the cause. And it's going to induce 
something, it will induce craving. And when that craving is induced it is going to be concordant with the 
continuum of that type of grasping. So again, we're going to have craving that is concordant and coexists with 
that particular gross type of grasping. So according to lower schools this is posited as the gross one.

00:41:59 {TIBETAN} 00:46:42

Remember we started by saying that there is a difference between being produced from a particular type of 
grasping, and being induced from that particular type of grasping. If something is just produced or generated 
from a particular type of grasping it doesn't mean that you will end up with this afflictions or this cravings being 

© 2019 Basic Program – Vajrayana Institute pg 4 EBD9_18_20190912



concordant with that. But if you say it is induced then the craving or whichever affliction you are dealing with, it 
will be concordant with a continuum of that grasping that was the cause. And this is the reason why we come to 
say that here we identify one unique position of the Middle Way Consequence School that posits the afflictions in
a very subtle way, that the other schools cannot posit them in this way. That's the introduction in the summary. To 
unravel this, once again. If you say craving or any affliction is produced from grasping, it's straightforward. What
type of grasping I have? Do I have grasping that the person is established from it's own characteristics? Or do I 
have grasping that is grasping at the self being substantially existing and self-sufficient and so forth? This is 
straight forward. One is easier to understand in the mind, and the other one is more difficult to understand in the 
mind. So you have something which is the cause, and it produces a result. Actually the lower schools, they all 
agree that if you are dealing with affliction, whatever affliction, ultimately that affliction is coming from 
grasping. So there's no differentiation. So it's just saying one grasping, we're saying here, is easier to appear in 
your mind. The other one is more difficult to appear in mind. In the second case where we say "induced," you are 
talking about an affliction that now is concordant with a particular type of grasping. So that makes a difference.

00:46:42 {TIBETAN} 00:51:32

If we look at it from the point of view of the presentation of the Middle Way Consequence School, if you look at 
the twelve links, the first one is ignorance which is the beginning of everything. So we say any affliction, whether
it is the affliction that we understand according to the Middle Way Consequence School, or the affliction as it is 
understood by the lower schools, the Consequence School says any affliction, whoever is considering of 
affliction, any affliction for us is coming from that ignorance which is ignorance that is grasping at a person to be 
established from its own characteristics. Now, the other schools actually do not posit it like this because they're 
not dealing with grasping as being established from it's own characteristics. They are dealing with something 
else, which is grasping being established as substantially existing and self-sufficient and so forth. So they are 
dealing with something else. The unique position of the Middle Way Consequence School is that when we talk 
about craving, we talk about a specific affliction, not any affliction, specifically this craving. This craving is 
definitely produced from that, but it is also induced by that, which means that at the end you will have craving 
that is concordant with the continuum of that grasping at the person to be established from its own characteristics.
And this is the subtlety, because the other schools cannot posit craving to be concordant with that particular 
grasping. They might talk about craving that is concordant with another type of grasping, but not this type of 
grasping that the Middle Way school says. So in general, if something is the cause that produces an affliction, it 
doesn't mean that this affliction has to be concordant with that cause. If it is induced by this cause, then this 
affliction will be concordant with it.

00:51:32 {TIBETAN} 00:54:27

Between the discussion and the session, I went upstairs and checked my email, and Geshe la sent me another 
email which is a differentiation of the afflictions. But I didn't have time to read it or print it. Anyway, this issue 
that we are discussing here is not easy to understand, and in dGongs pa Rab gsal, that is commenting on the 400 
Stanzas, obviously, I have to open the email with the material to discuss, there it defines the difference in terms of
subtlety. It's not easy to understand. Anyway, you know, the famous verse from the Root of Wisdom, Chapter 18, 
"from karma and afflictions comes inappropriate attention, and all will be stopped in emptiness."1

00:54:27 {TIBETAN} 00:57:05

Actually we can try to understand it through this verse. It explains where suffering comes from. So it says, "from 
karma and afflictions." So it begins the same, from karma and afflictions. So suffering comes from karma. That 
karma actually comes from afflictions. What sort of afflictions are we talking about here? Things like attachment 
and hatred. And where do those afflictions come from? It says they come from misconceptions. The 
misconceptions of inappropriate attention. So this basically refers to exaggeration/superimposition, thinking that 
it is very beautiful, very good, and very bad, and so forth. And then it says that, that comes from the elaboration. 
So what elaboration? The elaboration of grasping at the person or phenomena to be established from their own 

1 MMK XVIII.5

© 2019 Basic Program – Vajrayana Institute pg 5 EBD9_18_20190912



characteristics. That type of elaboration. So the unique Middle Way Consequence School presentation. And then 
it says that elaboration will be negated or stopped by emptiness.

00:57:05 {TIBETAN} 00:59:17

You can see how in this verse we have a presentation that begins from the result, and then it traces back, back, 
back up to the point where it comes to the elaboration, which is the cause. So if we look at this cause, it's 
elaboration, it is grasping at something being established from its own characteristics. So if we go to the twelve 
links, to the first link which is ignorance, it is this ignorance—grasping at things to be established from their own 
characteristics. And it begins, if you want to know the foundation or the basis, with having that type of grasping 
for the self of phenomena. And then, on the basis of that, we have the grasping in terms of the self of the person. 
So this is the unique presentation of the Middle Way Consequence School. Because the other schools cannot posit
this type of grasping as being the ignorance which is number one in the list.

00:59:17 {TIBETAN} 01:01:57

So you can see we have identified the primary cause, which is grasping, first of all phenomena and then the 
person to be established from its own characteristics. This is the primary cause. And then we have the secondary 
cause in this presentation, which is inappropriate attention. So if you have an object, whether it is a person or 
phenomena, let's say it becomes the object of your anger. This object will appear to be established from its own 
characteristics as an object of anger. And you will grasp it to exist from it's own characteristics as whatever object
it is. And then, accordingly, it will appear to you as being an unpleasant object, and it appears as unpleasant from 
its own characteristics, and then you grasp it as unpleasant from its own characteristics. So there are two 
mechanisms. There are both the appearance and the grasping, always from its own characteristics. So then you 
can see because it appears like this, and because you grasp it like this, there is inappropriate attention that 
exaggerates, and it says this is a horrible object, I really hate this object, and so forth. And obviously, the reverse 
in terms of an object of attachment, that you like, it appears very pleasant from its own characteristics, you grasp 
it as being pleasant from it's own characteristics, and then you exaggerate the niceness.

01:01:57 {TIBETAN} 01:04:33

Then you can see how attachment and hatred is generated, because you have now began exaggerating. So let's 
look at the example of the beautiful object. It appears to be beautiful from its own side, and you grasp at it as 
being beautiful from its own side. Now you're actually exaggerating how beautiful it is, and because of this 
exaggeration it is almost impossible not to grasp at this object, not to latch at this object. Of course, you're going 
to desire it. So this is why we generate desire for the object, the attachment for the object.

01:04:33 {TIBETAN} 01:05:58

You can see now, that this attachment that we have, or hatred, or whatever affliction, we worked with the 
example of attachment. This attachment, now, is concordant with that original confusion or ignorance. Why? 
Because, from the beginning, 

 the object appeared to exist from its own characteristics, 
 and you grasp it to exist from its own characteristics. 
 Then it appeared as pleasant or beautiful from its own characteristics, 
 and then you grasp it to be beautiful from its own characteristics. 
 And then you ended up with attachment because there was that continuity of that “from its own 

characteristics” that comes all the way to the point of generating the desire. So now that attachment or 
desire is concordant with that confusion that you had all the way from the beginning. And it has followed 
the object and your interaction with the object. So this is what it means, concordant, induced by that. So 
that type of affliction that is posited in that way, concordant with the initial grasping is unique in the 
Middle Way Consequence School, and it's more profound, more subtle.

01:05:58 {TIBETAN} 01:08:06
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Actually, this is the big difference. And this is why we say that the way that the Middle Way Consequence School
posits or describe afflictions is very different from what the other schools do. The other schools cannot posit 
afflictions in this way. They do not posit in this way. Actually they don't even talk about affliction being induced 
from that type of initial grasping. So it's only the Middle Way Consequence School that says it is induced from 
this. And this is how we posit afflictions.

01:08:06 {TIBETAN} 01:10:21

You can see here, this truth of origin, we say "the craving that is induced by the view of the transitory collection 
that apprehends persons as existing by way of their own characteristic is subtle true origin." You understand now 
why we call it subtle true origin because that craving is different in terms of its nature. It's more subtle, it's more 
difficult to deal with because that craving is concordant with grasping at things being established from their own 
characteristic. So this is why it's more subtle. This is the Middle Way Consequence School's presentation. What 
about the other schools? What do they say? Exactly the same sentence. But instead of saying “grasping at being 
established from its own characteristics” they say “grasping at being established as self-sufficient and 
substantially existing.” We described this whole process that, for us, the object will appear established from its 
own characteristics, and it will be grasped as being established from its own characteristics. For them, the object 
will appear to exist as self-sufficient and substantially existing. It will be grasped as self-sufficient and 
substantially existing. Then it will appear as beautiful that is beautiful from its own substantially existing and 
sufficient manner. Then it will be grasped as beautiful that is a self-sufficient substantially existing beautiful 
object. So they will have craving that is concordant with the self-sufficient and substantially existing. And for that
reason their craving, in terms of nature of what it is it concordant with, is grosser than our craving.

01:12:33

Geshe la: Hmm, now, something? Make sense!? Yes?

01:12:40

Student: I'm still a little confused about the difference between "induce" and "produce."

Geshe la: Oh, yeah.

Student: I would have thought that if that sort of grasping induces that sort of craving, could we say that it's the 
substantial cause (nyer len gyi rgyu or the rdzas rkyen)—that that grasping is the cause for that craving? And if 
that was the case then it would also be producing right? What's the difference though Geshe la?

Geshe la: Yeah, so there is a bit similar, but also there's huge differences as well. Bit similar. So produce, right 
from the beginning we discussed, any afflictions, any negative emotions, from the Prasangika system has to be 
caused by grasping of inherently existing self—any negative emotions, whether the negative emotions which are 
explained in the lower schools, or in the higher schools, whatever negative emotion it is. Any type of negative 
emotion, it has to be produced, the grasping of self, which is the first link of dependent origination. That's very 
clear. So, yeah, and also of course, also the truth of suffering has to produce from start from there. So the 
production, the cause is concerned, no one can differentiate, Prasangika School posits all the negative emotion is 
caused by, or produced by the grasping of self, which is the first link of dependent ordination. Now the "induce," 
of course, the grasping of self “induced” the craving or attachment. Of course, it also is “caused” by the grasping 
of the self, but here "induced," also there is further meaning. Induced...

Cause and effect never can have concordance, because there is one past and one present, later.

Student: So how is that different than when the substantial cause is the substance which carries over from the 
cause to the effect, that makes them similar where the effect is similar to the cause because of the substantial 
cause?

Geshe la: The attachment itself has that kind of grasping, the continuation it has, it possesses it. Attachment itself 
possesses that kind of grasping—the grasping of inherent existence. That grasping of inherent existence has 
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concordance with the attachment, which you are talking about. That which is produced by a cause cannot be in 
concordance with the attachment, because one is cause and one is the result. Attachment which possesses the 
grasping of inherent existence, that grasping of inherent existence and attachment has concordance. 
"Concordance," here, if we are talking about similarities, the object of attachment—person, whether grasping of 
the self or grasping of inherent existence, it is the same object—person. And the mode of apprehension, both 
grasping of inherent existence, same, and at the same time. So cause and effect, you can't have at the same time, 
because of the same dependency, which is produced by same cause, and same grasping of substance, which here 
means grasping of inherent existence, same. So, if we talk about five similarities, some scholars say there are five
similarities. But some say not, just support each other. It is a difficult topic, one cannot decide. It is the subject of 
debate. Even His Holiness the Dalai Lama, when he teaches it, he says "they are supporting each other," and 
sometimes when he teaches he says "there are five similarities," so [laughter]. Also, His Holiness, right from the 
beginning says it's a difficult subject, and needs to be debated. Actually in Lama Tsongkhapa's commentary of the
Middle Way, the subject is talking about the unique presentation of negative emotion by Prasangika school of 
thought, and Lama Tsongkhapa quotes from Chandrakirti's commentary on the 400 verses:

"Just as the physical sense power pervades the whole body, confusion pervades all negative emotions."

And if you destroy that, you destroy all afflictions.

If you destroy the ignorance you destroy all the negative emotions. So that root text, Aryadeva's text, that 
commentary which is composed by Chandrakirti, in that commentary, about this, there's two pages or something. 
So it's a difficult point. So you're talking mostly talking about a similar kind of, which I use the Nagarjuna verses,
the 18th chapter verses.

Suffering comes from karma, which comes from afflictions, which comes from elaboration, and emptiness will 
stop all of them.

There is that saying that says "in terms of a attachment and confusion/ignorance, they are posited as being non-
different. They are posited as being non-separate, and they can be posited as being concordant."

So, as far as your question, any negative emotions which has to be produced by the first of the twelve links of 
dependent origination, which is grasping of the inherently existing self, from the Prasangika point of view. Now 
if any negative emotion, let's say attachment, is caused by the grasping of the self, but not necessarily has to be 
concordant with the grasping of self. Because there is no pervasion. From the lower school's point of view, which
they posited as the attachment, which is induced by the grasping of the self-sufficient and substantially existent, 
that kind of attachment, which has concordance with the grasping of self-sufficient and substantial existence, 
which is does not have concordance with the grasping of the subtle level of the self. It is the grasping of the 
inherently existing self. So maybe we can add one more. Merely induced by the grasping of self-sufficient and 
substantial existence. So then maybe more clear. Because it's not induced by the grasping of inherent existent, 
[but it is] merely induced by the grasping of self-sufficient and substantial existence. So now, become very clear, 
those negative emotions, which lower school's, from below the Middle-Way Svatantrika School can posit that. 
And that attachment, or any negative emotions, from Prasangika point of view is very gross.

It is merely induced by the grasping of a self-sufficient and substantial existence, which attachment has 
concordance with grasping of self-sufficient and substantial existence. From the nature of that kind of negative 
emotions, attachment is very gross from Prasangika point of view. Now the negative emotion attachment has two 
different levels. One is very gross, one which Prasangika posits is the negative emotion attachment, which is very
subtle. So two attachments. One is very gross, one is very subtle. In order to now, here also, one can say through 
direct realisation of lack of self-sufficient substantially existence, and familiarity from meditating upon this 
grasping of self-sufficient substantial existence, and lack of self-sufficient and substantial existence, through 
meditation you can't abandon even the manifest negative emotion of the attachment, which Prasangika posited.
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Because it can't be abandoned, even the manifest, because it's not a proper antidote, it's not a realisation of the 
subtle level of emptiness. To meditate upon lack of self-sufficient and substantial existence, [no matter] how long 
one meditates upon the lack of self-sufficient and substantial existence, you can't abandon even manifest negative
emotions, which Prasangika posited. Even, manifest, if you talk about attachment even can't abandoned the 
attachment which Prasangika posited. More subtle, now, here, we're talking about the nature of the negative 
emotion itself, it has become more subtle, which is induced by grasping of the inherent existence, and 
concordance with the grasping of inherent existence. In order to abandon that, you have to realise emptiness, have
to realise proper antidote, direct realisation of emptiness. Through that way one can abandon the attachment. So 
that's the big differences.

Student 2: Geshe la, sorry, my question is this. If an affliction is generated from grasping, doesn't matter whether 
subtle grasping or gross grasping, at the end this affliction will be “concordant” with this grasping because this 
grasping does not stop, it continues, it goes all the way. So at the end of the affliction will be concordant with this
grasping, whatever was the grasping that generated this afflicition. Is that correct?

Geshe la: Could you say it again?

If a grasping, any, gross grasping, subtle grasping, it doesn't matter. One grasping produces one affliction. At the 
end the affliction will be concordant with the grasping because the grasping doesn't stop. It continues, continues, 
continues isn't it?

Geshe la: Not necessarily. Not necessarily has to be a concordant with the grasping of the self. Here, if you 
differentiate two levels of the grasping of the self. One is gross—the grasping of the self-sufficient substantial 
existence, only the lower schools can posit...

Student 2: Okay. But at the end, that craving will be concordant with that gross grasping.

Geshe la: First we need to know, any negative emotion, this one is very important one. From Prasangika point of 
view, any negative emotion, whether it's explained by a lower school or higher school, whatever. Any negative 
emotion which is has to be produced by the grasping of an inherently existing self, which is first of the twelve 
links of dependent origination. There is no negative emotion which cannot be produced by the first link of 
dependent origination. Even lower schools, when they explain negative emotions, also produce by (from 
Prasangika point of view) the ignorance, grasping of an inherently existent self. Now, that lower school, what 
they posit, negative emotions, are also produced by the grasping of the inherently existing self. No question. 
Now, lower schools explain negative emotions, they can't posit concordance with the grasping of inherently 
existent self.

Student 2: Yeah. Okay, but from our school, any affliction that is produced by grasping, at the end this affliction 
will be concordant with that grasping because the grasping has not stopped.

Geshe la: No, you're talking about two... Yes, of course. From Prasangika, the subtle level of negative emotions, 
you are right. So if we are talking about the subtle level of the negative emotions you are right. Any negative 
emotions which Prasangika posits...

Student 2: I understand that

Geshe la: That's right, yeah. No need to discuss. Everything, Prasangika posits as negative emotions are subtle. 
There's no argument. And also concordant with inherent existence. The lower schools now position. Because they
cannot posit concordance and the subtle level, it is therefore gross.

Okay, thank you.

Now got it yeah? [laughter].

Student: Thank you Geshe la.
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